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Abstract 

The Carvaka, or Lokayata, arrangement of reasoning has been dealt with either as a lasting purvapaksa, a clearly frail position 

that is defenseless against a wide range of protests, or, conversely, as a clearly solid position in view of its sensible way to deal 

with the world and to life. Both these medicines appear to be uncalled for to the framework. The previous is so on the grounds 

that it disregards the way that the Carvaka framework has frequently been introduced in two structures: as a credulous position 

and as a refined one, where the modern one may not be just about as defenseless as the gullible. Furthermore, the last 

mentioned, solid, treatment is uncalled for in light of the fact that it doesn’t view appropriately the requirement for a 

reasonable rehashing and recreation of the framework so it can oppose the different protests raised by rival frameworks. It is 

accurately this assignment of repetition and recreation of the Carvaka framework that I need to start in this article, at anyway 

simple a level. In this paper, I will focus here on the Carvaka hypothesis of realism. We discover two by all appearances 

incongruent perspectives as addressing the Carvaka hypothesis of realism. 
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Introduction 

Realism is the name given to the supernatural tenet which 

holds the matter is the lone reality. This convention attempts 

to clarify cognizance as the result of issue. Realism in some 

structure or other has consistently been available in India as 

periodic references of it are found in the Vedas, the 

Buddhist writing, the Epics like Ramayana and 

Mahabharata just as in the later philosophical works. Aside 

from the contentions which are found in books like 

TattvopaplavaSimha of Jayarasi and Satasastra of Aryadeva. 

Carvaka is the word that for the most part means “realist”. 

As per one view, a sage called Carvaka was the first 

originator of the Carvaka School. As per another view 

“Carvaka” is certainly not an appropriate name yet a typical 

name given to a realist, either in light of the fact that his 

words are decent, wonderful and appealing to ears. As 

indicated by a few, Brhaspati a sage, is the organizer of this 

school and it is, consequently, otherwise called the way of 

thinking of Brhaspati Whatever might be the first 

significance of “Carvaka” it has got inseparable from the 

realist. Another equivalent of Carvaka is Lokayata. The 

view is called Lokayata-mata in light of the fact that it 

respects this world to be the solitary world and prevents the 

presence from getting some other supernatural world.  

Actually like different frameworks of Indian Philosophy 

questions raised by these Indian realists likewise can be 

partitioned into epistemological, magical and moral issues. 

Also, it should be brought up that the whole way of thinking 

of the Carvakas might be said to rely legitimately upon their 

epistemology or hypothesis of information. The Carvaka 

holds that discernment is the just pramtirta or legitimate 

wellspring of information and the transcendentalism or the 

hypothesis of reality held by the Carvaka School is likewise 

affected by this epistemological end. As per the Carvaka, 

matter is the solitary reality since it alone can be seen. 

Material articles are the lone items whose presence can be 

stated. The Indian realist or the Carvakas, in this way come 

to build up realism or the hypothesis that matter is the lone 

reality. Also, their morals or the hypothesis of profound 

quality is clearly in congruity with their powerful 

speculations. In opposition to the view of any remaining 

logicians, the realist Carvaka holds that freedom as 

independence from all agony is an unthinkable ideal and 

delight, however blended in with torment, is the solitary 

conceivable great. The morals of the Carvaka are just the 

intelligent result of his realism. 

Throughout the entire existence of traditional Indian way of 

thinking the Carvakas since the eighth century CE stay the 

solitary delegate of the realist framework. The framework is 

known by different names: Lokayata, Dehatmavada, 

Tajjivataccharuravada, Varhaspatyamata, Bhutavada, and so 

on Realism in India is without a doubt old. Roundabout 

notice of it is found from the Upaniṣadic time. It was stylish 

alongside different teachings at the hour of the Buddha and 

Mahavira. In any case, the word, Carvaka isn’t experienced 

regarding realism before the eighth century CE, the word, 

Lokayata, and afterward didn’t mean fallacy, and it came to 

mean realism. Is the Carvaka theory a characteristic 

continuation of the realism of the pre-Common Era, which 

came to be known as Lokayata convention or the tenet of 

Bṛhaspati? All in all, is it simply a difference in names? No 

positive answer can be given at the current situation with 

our insight. Notwithstanding, one thing can be said: the 

framework which we at present know as Carvaka, 

accomplished its total structure before the seventh century 

and some congruity in its custom can be seen in any event 

up to the twelfth century. 

Like other philosophical frameworks, the base content of the 

Carvaka School was an assortment of axioms. Sutra implies 

a unit thought expressed in as couple of words as could be 

expected. What the critique does is to clarify those truisms. 

Theory, however subjects like language and political 

economy in antiquated India were introduced similarly. This 

was the means by which the assortment of syntactic 
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standards called the Aṣṭadhyayi was ordered by Paṇini. 

Later on, a critique on it was composed by Patanjali. 

Obviously the span between the two is very long. The 

Aṣṭadhyayi was formed in the fourth century BCE though 

the Mahabhasya was composed distinctly in 150 BCE. 

Moreover, the Nyayasutra of Gautama was aggregated in 

the first or second century CE, yet its critique by 

Vatsyayana was formed in around 500 CE. Additionally, the 

Carvaka theory likewise had a book of sayings and there 

were more than one critique. None of those have been found 

to date. However, a couple of citations from those are 

dissipated at different spots, and a couple of stanzas 

containing the essential teachings of the Carvakas have been 

cited in different works. Numerous researchers, including 

the educators of Indian way of thinking, accept that there 

was no advancement of the Carvaka framework. What was 

told at the hour of the Upaniṣads or of the Buddha was 

basically repeated and re-repeated a while later without 

anything added or adjusted. Another hypothesis about this 

way of thinking is current which isn’t just off-base, yet in 

addition unsafe, specifically, the Carvakas supposedly had 

no higher feeling of being by any stretch of the imagination; 

‘eat, drink and be joyful’ was their solitary way of thinking 

of life; they were so gruffly dumb that they didn’t 

acknowledge some other methods for substantial 

information aside from sense-insight, and their lone 

distraction was criticizing other philosophical frameworks.  

A few polemicists and devotees of different principles 

expressed such things about the Carvakas. Yet, are these 

claims valid? Directly from the seventh century to the 

twelfth, there was a drawn out banter between the adherents 

of the Carvaka and their adversaries. On one side, there 

were the Carvakas alone and on the other, all favorable to 

Vedic frameworks like Sankhya, Nyaya-Vaiseṣika, 

Mimaṃsa, Vedanta, and so forth, and non-Vedic ones like 

the Buddhists and the Jains. In this discussion not just the 

apothegms and refrains come up, a few concentrates from 

crafted by various observers of the Carvaka maxims are 

additionally cited pretty much verbatim. Some of them are 

additionally found somewhere else. Wide endeavors to 

invalidate the realist regulations are found in the works of 

the Buddhist Dharmakirti, Jain Akalaṅka, Mimaṃsaka 

Kumarila, Vedantist Sankaracarya, Naiyayika Jayanta 

Bhaṭṭa, sarva-tantra-svatantra Vacaspati Misra and others. 

The essential issues of the discussion were; 

 Whether consciousness comes from four basic elements 

 Whether there can be any permanent spirit or soul that 

survives outside the body, and 

 Whether inference can be rightly treated as a means of 

valid knowledge.  

 

The observers on the Carvakasutra as the purvapakṣa 

(adversaries) were not irrelevant. What is intriguing to note 

is that in this discussion, the adversaries of the Carvakas 

don’t make reference to debauchery. The bending of the 

Carvaka conventions that it manages detectable actual world 

just, henceforth it ponders nothing aside from erotic delight 

was started by the Vedantist, Kṛṣṇamisra and Sriharṣa. From 

the all-knowing one of the Kali period Hemcandra started 

the mission to depict the Carvakas as ‘sensualists’ to slander 

them. Another Jain pundit, Guṇaratna went with the same 

pattern and the Vedantist, Sayaṇa-madhava added to this 

mission by mutilating the perusing of a stanza. Claim of 

indulgence has additionally been made against other 

philosophical frameworks also. In Maṭhara’s critique on the 

Sankhyakarika, a refrain made by a rival out of Sankhya has 

been cited, 

Always laugh, drink, play, make merry, enjoy everything, 

(and) do not fear. If you know the Kapila doctrine, you will 

obtain eternal emancipation as well as joy. (Hiriyana 1983, 

p.87)  

The technique appears to have been this way: whichever 

philosophical framework is strange and doesn’t specify 

God, brand it as libertine. There is no explanation or proof 

to regard indulgence as a segment of the Carvaka 

conventions. The real discussion was in the field of 

epistemology. Have the sutras of the Lokayata, yet 

additionally the compositions of their pundits contained 

nothing to recommend that the Carvakas were sensualists. 

No one notices any adage in such manner however 

essentially continues marking the Carvakas as simple 

pleasure seekers. These initial comments having been made, 

we would now specify five observers on the base content of 

the Carvaka reasoning. 

 

Kambalavatara 

His name happens in the Tattvasangraha by Santarakṣita and 

its discourse; Panjika by the Buddhist logician, Kamalasila. 

A piece of a sentence from Kambalasvatara’s works has 

been cited there “From the body comes (cognizance)”. The 

expression appears to have been taken from a truism or its 

critique. Nothing about Kambalasvatara is known. He 

clearly had a place with the eighth century CE or previously. 

Benoytosh Bhattacharya assumed that this Kambalasvatara 

was indistinguishable with a veteran preceptor (acarya) of 

musicology; he likewise attempted to recognize him with 

Ajita Kesakambala, a savant of the Buddha’s occasions. 

Like Narada and Tumburu, Kambalasvatara is a simple 

name to us. Literally nothing is thought about him. Kambala 

and Asvatara might be two distinct people. The name 

Kambala-kambalambara, is additionally found in Buddhist 

writing. A thinker named Prajnarakṣita has been supposed to 

be a supporter if Kambalambara. There is no motivation to 

regard every one of them as indistinguishable simply based 

on the word ‘Kambala’ in like manner to their names. 

 

Purandara 

His name is likewise found in the Panjika by Kamalasila. A 

Jain thinker named Vadidevasvri cited a ‘paurandaraṃ 

svtram’ that has been cited for the sake of Carvaka in 

Prameyakamalamartaṇta composed by another Jain scholar, 

Prabhacandra. The equivalent svtra is found in three 

different works. Simultaneously, another Paurandara axiom 

has been cited in the Jain rationalist, Anantavirya’s 

Siddhiviniṣcayaṭika. Besides, while discussing the realist 

framework, the Jain writer Puṣhpadanta referenced a 

‘paurandariya vitti’ (paurandariya vṛtti). It recommends that 

a savant called Purandara went along the adages of the 

Carvaka/Lokayata teaching, and himself composed a 

discourse on them. Kamalasila most presumably referred to 

a sentence from this auto-editorial. In the aggregation of 

sayings that Purandara made, were there just the 

conventional ones or did he, when all is said and done, add a 

few? It is unimaginable to expect to respond to the inquiry. 

Notwithstanding, he without a doubt had a place with the 

eighth century or previously. Vadirajasvri additionally 

makes reference to the name of Purandara. Purandara 

pronounces completely that the Carvakas have no issue with 
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tolerating derivation in natural issue; in heavenly matters 

they don’t acknowledge it. Despite this unambiguous 

revelation, the canard against the Carvakas by their 

adversaries proceeds unabated. 

 

Aviddhakarṇa 

He composed a critique on the Paurandarasvtra. 

Vadirajasvri, a Jain savant, unmistakably alludes to this 

essayist as a ‘Carvaka’. A Buddhist pundit named 

Karṇakagomin likewise specifies him. In Kamalasila’s 

Panjika two Aviddhakarṇas are referenced; one was a 

Naiyayika, and the other, a devotee of the Carvaka. The 

name of the discourse constantly one was Tattavatika. In 

Anantavirya’s work, the citations from Aviddhakarṇa are 

most likely taken from this discourse. Mahendrakumar 

Nyayacarya expected this Aviddhakarṇa to be the creator of 

the Purandarasvtra. However, Vadirajasvri has alluded to 

the names independently. 

 

Bhavivikta 

Cakradhara the Naiyayika specifies him as an ‘old style 

Carvaka ace’ (cirantana carvakacarya), i.e., one of the 

administrators of the customary Carvaka School. Bhavivikta 

likewise composed a discourse on the Carvakasvtra. It could 

be accepted that he is one of the analysts whom Kamalasila 

and Prabhacandra referenced. A Naiyayika bearing a similar 

name (Bhavivikta) is additionally experienced somewhere 

else, however like the main Aviddhakarṇa no work of this 

Bhavivikta has endure. His time additionally can’t be 

resolved, yet without a doubt he had a place with the mid 

eighth century or previously.  

 

Bhatta Udbhaṭa (or Bhaṭṭodbhaṭa or Udbhaṭa Bhaṭṭa) 

His name is discovered more than once in progress of 

Cakradhara and Vadirajasuri. The name of his book was 

Tattvavrtti. He was an abnormal pundit of the Carvaka 

regulation; it may not be right to consider him a 

‘revisionist’. He clarified the svtra, tebhyascaitanyam, “from 

these comes cognizance”, in another and unusual way. 

Bhavivikta and different observers clarified the svtra as 

follows: ‘from these, awareness is advanced’. Udbhaṭa said: 

‘No, awareness advances for these.’ In the clarification of 

this adage two unmistakable perspectives were in presence 

well before. Kamalasila and Prabhacandra referenced them. 

Once more, Udbhaṭa has given another clarification of the 

axiom which has been cited as ‘paurandram sutram’. As per 

Charkadhara, by ‘the craftiness Carvaka’ or ‘the learned 

Carvaka’ Jayanta Bhatta implied this very Udbhaṭa. At that 

point he more likely than not been a contemporary of or 

foremost to Jayanta. Vadidevasvri additionally specifies him 

as an ‘old respectable twice-conceived’ (jaradvijanma 

mahanubhavaḥ). This likewise recommends that Udbhaṭa 

had a place with the 10th century or previously. From the 

couple of citations which are found from his compositions, 

it is very evident that he was knowledgeable in Nyaya. It is 

said that the second stream of the Carvaka reasoning 

beginnings from his works. In his work the artfulness of the 

Nyaya has mixed well with solid realism. Like 

Aviddhakarṇa he too offered new contentions on the issue, 

why surmising is definitely not an essential methods for 

substantial information (pramana) as insight.  

The aftereffect of this review is that, similar to any 

remaining philosophical frameworks in India, there were 

different improvements in the Carvaka framework also. The 

reporters were not generally consistent in their perspectives 

on all issues, and, in educational contentions they 

demonstrated equivalent to the Naiyayikas, the Jains and the 

Buddhists. However it is a secret why every one of the 

writings and critiques has been lost and nothing aside from a 

couple of stray parts has endured. Erich Frauwallner saw 

that the compositions of the later pundits, the Carvaka 

theory had gotten more enhanced than previously. It 

involves incredible lament that advanced researchers of 

Indian way of thinking don’t appear to be all around 

educated about this matter. All through the most recent fifty 

years practically every one of them have been just repeating 

similar worn out words; as though the same old thing has 

been known since Radhakrishnan, Surendranath Dasgupta 

and others. Notwithstanding, from the start of this century, 

other than the Carvaka-svtra, the names and works of 

various Carvakas have become visible. Along these lines, 

there is no legitimized justification arguing inaccessibility of 

their compositions. Moreover, Esther E. Solomon has 

composed an incredible article on Bhatta Udbhaṭa. Eli 

Franco contributed a significant article on Paurandarasvtra. 

However, no impression of this is found in the school course 

books or in the conversations in philosophical diaries. Still 

now what Jayanta Bhaṭṭa, Vacaspati Misra, Prabhacandra 

and others said about the Carvakas; that they didn’t concede 

deduction as a method for legitimate information even in 

natural issue, and so forth, is rehashed relentlessly in spite 

of the fact that their charges are generally bogus and 

deluding. 
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